






Publikace vznikla díky podpoře Ministerstva kultury ČR na rozvoj  
Národní knihovny ČR jako výzkumné organizace.

Recenzovali:
Mgr. Ota Halama, Th.D.
PhDr. Blanka Zilynská, Ph.D.

© Nakladatelství Lidové noviny, Národní knihovna České republiky, 2017 
Cover © Daniel Šorm, 2017
Typo © Tomáš Rataj, 2017

Všechna práva vyhrazena
All rights reserved

ISBN 978-80-7422-586-4 (Nakladatelství Lidové noviny)
ISBN 978-80-7050-693-6 (Národní knihovna České republiky, Praha)



OBSAH

Úvodem  7       
Písemná kultura poděbradského a jagellonského období  10

Výzkum pozdně středověké knižní kultury  11
Pozdně středověká knižní kultura v Čechách  13
Dochování a význam Korandových písemností  15

Životní dráha Václava Korandy mladšího  18
Úředníkem  19
Studia a působení na univerzitě v mladších letech  21
Poselství do Říma  26
Administrátorem utrakvistického duchovenstva  26
Stáří na univerzitě  28
Smrt a druhý život  34

V čele utrakvistické církevní správy  38
Administrátor a konzistoř  39
Vztah k biskupu Augustinovi  43
Napomenutí kněžím, rady a doporučení, útěšné listy  45
Akta utrakvistické konzistoře  45

Polemika s papežem a českými katolíky  57
Římská polemika s papežem  59
Polemika se Stanislavem z Velvar  61
Polemika s Hilariem Litoměřickým  63
Disputace před králem a průpovědi proti Joštovi z Rožmberka  68
Listy Wolfgangu Rabensteinovi proti mnichům  69
Polemiky v době druhé husitské války: Hanuš z Kolovrat  71
List Ondřeji Kulišovi  75
List Tobiášovi do Plzně  77
V době administrátorství: Jan Markolt a Marco Barbo  77
List králi Matyáši Korvínovi  78
Listy do Itálie  79
Korespondence s Janem Zajícem z Házmburka  81
Traktát o velebné a božské svátosti oltářní  86
Odpověď na matrykát bosákuov  94

Polemika s radikální reformací  99
List králi Jiřímu z Poděbrad  100
Listy proti bratřím ze sedmdesátých let  100
List proti mikulášencům a související korespondence  103



Polemika s bratřími od konce osmdesátých let  104
Spisy nesprávně připisované Korandovi  106

Korandova knihovna  108
Obsahová struktura knihovny  109
Koranda jako čtenář a písař rukopisů  120
Inkunábule a získávání knih  129
Adjustace knih, knižní vazby a makulatura dochovaná  
ve vazbách  131
Odkaz knih univerzitě a kontext dalších dobových knihoven  136
Koranda a knihtisk  142

Závěr  147

Přílohy  153
Příloha 1: Soupis úředních písemností dochovaných jako makulatura 
v Korandových knihách  153
Příloha 2: Přehled dochovaných svazků z Korandovy knihovny  206
Příloha 3: Dodatky k soupisům Korandovy knihovny  210
Příloha 4: Seznam Korandových literárních děl  214

Soupis pramenů a literatury  225
Nevydané prameny  225
Vydané prameny  228
Literatura  231

Seznam zkratek a zkráceně citované literatury  245
Soupis vyobrazení  247
Summary: Václav Koranda the Younger. Administator of the Utraquist 

Church and writer  249
Jmenný rejstřík  255

    Obsah



ÚVODEM

Václav Koranda mladší (asi 1425–1519) byl představitelem třetí generace 
českých utrakvistů a vzhledem k úctyhodnému věku, kterého se dožil, jeho 
osobnost „symbolisuje… celé slavné husitské století“.1 Koranda zemřel těs-
ně před tím, než do Čech začaly pronikat první reformační myšlenky z ně-
meckých zemí a ačkoliv tehdejší utrakvismus žádné věroučné inovace ne-
přinášel, Koranda se velmi aktivně podílel na vymezování utrakvistických 
pozic vůči protivníkům z řad katolíků i radikální reformace. Tato doba byla 
velmi zajímavá a v mnoha ohledech přechodová z hlediska vývoje knižní 
kultury. Vedle rukopisů se jako komunikační médium stále více prosazo-
valy tištěné knihy, což se projevilo jak v Korandově literární činnosti, tak 
i ve skladbě jeho knihovny. S jeho působením hned v několika rolích (byl 
univerzitním a  církevním úředníkem a  zároveň autorem náboženských 
a politických spisů) souvisí poměrně velké množství dochovaných písem-
ných památek, které představují ojedinělý materiál pro výzkum sociálních 
sítí a komunikace v Čechách poděbradského a jagellonského období.

V  pramenech univerzitní provenience je například možno sledovat 
Korandovy snahy o rozvoj pražského vysokého učení, které se od šedesá-
tých let výrazně profilovalo jako zemská kališnická univerzita. Podobně 
na základě zcela nového kvantitativního vyhodnocení úředních písemností 
utrakvistické konzistoře, v  jejímž čele Koranda stál, lze zase jednoznačně 
vymezit území, které spadalo pod její správu, a na základě obsahu těchto 
písemností i nahlédnout do každodenní úřední praxe této instituce.

Korandovy vlastní spisy, ať už se jedná o zprávu o poselství vypraveném 
do Říma k papeži Piovi II. jménem Jiřího z Poděbrad, kterého se Koranda zú-
častnil, nebo o jeho polemická a další díla, jsou cenným zdrojem informací 
o ideových východiscích tehdejší utrakvistické církve. Ostatně již František 
Palacký – snad s myšlenkou na Korandu – poukázal na potřebu zkoumat 
„všecky ty zahozené, zaprášené a zapomenuté výklady, traktáty a matrikáty, 
kterými někdy staříčkové naši horlívali proti sobě pro čest a slávu boží“.2 
Sám Koranda byl autorem řady polemických traktátů namířených jak proti 
katolíkům, tak proti radikální reformaci, ovšem pro vymezení utrakvistické 
věrouky byl nejdůležitější jeho Traktát o  velebné a  božské svátosti oltářní 
vydaný tiskem roku 1493. Na rozdíl od staršího bádání jsme dnes schopni 

1	 Emma Urbánková, Zbytky knihovny M. Václava Korandy mladšího v Universitní knihovně 
pražské, Ročenka Universitní knihovny v Praze, sv. 1, 1956, Praha 1958, s. 135–161, zde s. 136.

2	 František Palacký, O stycích a poměru sekty Valdenské k někdejším sektám v Čechách, ČMKČ 
42, 1868, s. 291–320.
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postihnout a  vyhodnotit Korandovu polemickou a  literární činnost jako 
celek a díky tomu můžeme i rekonstruovat Korandovy mediální strategie 
a ideologické vzorce, které se v jeho spisech opakovaně uplatňovaly. 

Svébytnou a  zásadní část výzkumu, jehož výsledky tato kniha před-
stavuje, je vůbec první komplexní analýza Korandovy knihovny. Ta totiž 
představovala nejen „informační infrastrukturu“ pro jeho vlastní polemic-
ké spisy, ale výběrem děl odrážela i  osobní preference majitele. Koranda 
navíc velkou část svých knih okomentoval stručnými poznámkami, které 
informace o  jeho čtenářských zájmech ještě rozšiřují. V  tomto směru se 
jedná o důležitý pramen, který umožňuje poznat Korandovy intelektuální 
zájmy, například jeho vztah k humanismu. Korandova knižní sbírka navíc 
poměrně dobře reflektuje již zmíněnou zásadní mediální proměnu, v jejímž 
rámci rukopisy ustupovaly do pozadí a byly postupně nahrazovány tištěný-
mi knihami.

Výše zmíněným stěžejním bodům Korandova života a profesního půso-
bení jsou věnovány i jednotlivé kapitoly knihy: v těch úvodních jsou pře-
destřeny teoretické otázky spjaté s  výzkumem písemné (zejména knižní) 
kultury a je zmapován Korandův život včetně jeho působení na univerzitě. 
Další části se zabývají analýzou dochovaných úředních pramenů a polemik 
s katolíky i s radikální reformací. Kapitola o knihovně pak tvoří pomyslný 
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svorník spojující Korandovy aktivity představené v předešlých kapitolách. 
Kniha je doplněna soupisem většinou dosud neznámých úředních písem-
ností utrakvistické konzistoře, které se šťastnou náhodou zachovaly ve vaz-
bách Korandových knih, a  také úplným soupisem dochovaných svazků 
z jeho knižní sbírky, který je rozšířen o několik dosud neznámých a nově 
objevených exemplářů. 

Za impuls k výzkumu knihovny Václava Korandy mladšího vděčím Kami-
lu Boldanovi, který mi též poskytl cenné rady k vyhodnocení Korandovy 
knihovny i ke knižním vazbám. Lence Veselé děkuji za stylistická vylepšení 
i  za podnětné poznámky ke Korandově knihovně. Své dosud nepubliko-
vané texty ke knižní kultuře přelomu 15. a 16. století mi poskytl Petr Voit. 
Dílčí otázky spojené s Korandovým životem a dílem se mnou konzultovali 
Eliška Baťová, Alena Hadravová, Barbora Kocánová, Zdeněk Mužík, Mila-
da Studničková, Jaroslav Svátek a Marta Vaculínová. Za všechny případné 
chyby v knize jsem ale zodpovědný sám. 

Mimořádnou vstřícnost projevil provinční ministr Řádu menších brat-
ří – františkánů Jeroným František Jurka, který dovolil vynětí několika de-
sítek zlomků z  lepenkových desek jedné z  inkunábulí, která kdysi patřila 
Korandovi. Tohoto úkolu se na vysoké odborné úrovni zhostil restaurátor 
Jan Novotný z  Národní knihovny a  potřebnou součinnost poskytli fran-
tiškánský knihovník Jan Kašpar stejně jako Jana Dřevíkovská a Miroslava 
Hejnová z Národní knihovny.

Chtěl bych také poděkovat za pomoc pracovníkům paměťových institu-
cí, v nichž jsou dnes uloženy Korandovy knihy, dále redaktorům Robertu 
Novotnému a Martinu Šormovi, Nakladatelství Lidové noviny, vydavatel-
ství Národní knihovny a nakonec – i když rozhodně ne v poslední řadě – 
oběma recenzentům, jimiž byli Blanka Zilynská a  Ota Halama, za  jejich 
podnětné připomínky k textu.

V Čelákovicích dne 28. února 2017
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SUMMARY

Václav Koranda the Younger:  
Administator of the Utraquist Church and writer

Václav Koranda the Younger (c. 1425–1519) was a  representative of the 
third generation of Czech Utraquists. He died just before the first reformist 
elements started to enter Bohemia from Germany. Although contemporary 
Utraquism didn’t bring any major innovations to the faith, Koranda was 
very active in establishing Utraquist positions opposing those of Catho-
lics and radical reformers. However, this period is deeply fascinating and 
in many ways transformational in terms of literary culture. Printed books 
started to become more common as a  means of communication, which 
was demonstrated both in Koranda’s literary work and the composition 
of his own personal library. His activities in several roles (as a university 
and church official and as an author of religious and political works) led to 
a rather extensive collection of his written works being preserved, constitu-
ting exceptional material for the research of social communication in Bo-
hemia during the reigns of George of Poděbrady and the Jagiellonian kings. 

Koranda’s activities as an administrator were a major part of his public 
life. After beginning his career at a young age (we can only guess as to why 
on the basis of muddled fragments), he completed his Bachelor’s and Mas-
ter’s degrees at the Prague university in the 1450s. As part of his role there, 
he actively took part in the transformation of the institution into a national 
Hussite university. It is thus not a coincidence that besides holding the posts 
of dean and rector, he was also named university dispenser several times, 
overseeing the publication of the university’s documents. Václav Koranda 
also took part in the economic consolidation of the Prague university in the 
1460s and 1490s. 

Koranda’s conscientiousness can be seen throughout the nearly 20 years 
he worked as an administrator of Utraquist clergy. Besides administering 
the church, the consistory he led was also active in politics. He correspon-
ded with Matthias Corvinus and other rulers. Internal pressures within the 
Utraquist leadership began to surface in the 1480s when Václav Koranda 
had to cooperate with the new bishop, Augustine, who came from Italy. In 
1489, it seems he had to hand over his agenda to the bishop and a newly 
selected consistory of which he was not a member. He stepped out of public 
life in terms of church administration, partially returning after Augustine’s 
death in 1493 when he sent Jan Zajíc of Házmburk his earlier-written work 
and published Traktát o velebné a božské svátosti oltářní (Treatise on the 
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Glorious and Holy Alter Sacrament), but he didn’t return to the head of the 
Utraquist Church. 

The Utraquist consistory’s archive has preserved a rather extensive col
lection of documents that were recently discovered by the author of this 
book. It constitutes a vital source of insight into religious administration, 
but also into day-to-day life. A  preliminary survey proved the structure 
of the records is analogous with the administrative files of the Catholic 
Church. However, this material should be evaluated and discussed in detail 
in a future work. The surviving documents, both the consistory’s files and 
Koranda’s treatises, show the bureaucratization of church administration 
successfully developed under Koranda’s leadership. Matrimonial disputes 
made up a large part of the agenda he dealt with, but individual lords and 
clergymen often turned to the consistory (or in some cases even to Koranda 
himself) to confirm the presented clerics and their benefices. 

During his long life, Koranda, from his office, joined in many religious 
discussions, both against Catholics and the radical reformation. He seems 
to have taken pride in his abilities to argue and debate and thus accepted 
the media strategy chosen by his opponents. His writings against Catho-
lics were largely reactions to foreign texts, especially in the later period. 
However, it is not clear, especially in the beginnings, whether Koranda was 
himself directly addressed by his opponents. All evidence suggests he took 
opportunities to reply and even initiated some discussions (i.e. his corre-
spondence with Hilarius Litoměřický). He used private letters for this task, 
but the fact that he copied them means he probably placed a more general 
and lasting importance on them as shown by the quotes of Scripture and 
church scholars. However, Koranda’s writings, especially at the beginning, 
worked with ad personam attacks, which he reasoned at the end of these 
private letters. A shift in his thinking in favor of targeting a wider domestic 
audience is demonstrated by his move from using Latin in the 1460s–1470s 
(with the significant exception of his correspondence with Hilarius Litomě-
řický) to an almost exclusive use of the Czech language. 

The targets of his polemics included representatives of the Catholic 
Church administration in Bohemia, the Wrocław bishop, the Papal legate, 
King Matthias Corvinus, and the Catholic gentry. He also criticized mo-
nastic orders and converts to Catholicism. His texts were often based on 
degrading his opponents while his own arguments stressed the divine rev-
elation of the chalice and the validity of the Compacts, which was a docu-
ment where the Emperor and the Catholic Church recognized Utraquism. 
Koranda had a broad collection of statements from his predecessors sup-
porting Utraquism, which he used throughout his literary life with slight 
changes. Real and imagined deficiencies in the Catholic Church played 
a  role in Koranda’s attacks against Catholics, as did his claim of insulted 
honor, a complaint used on both sides. 
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Koranda especially adhered to this tradition during his time as an ad-
ministrator. Innovative thoughts cannot be expected from his works and 
they were not even possible when considering the old hardline Hussite 
views held by contemporary Utraquist representatives. The Compacts, the 
contract between the Hussites, the church, and Emperor Sigismund’s privi-
lege that gave limited recognition to the Hussite program elaborated in the 
Four Articles of Prague, was a fundamental and fixed point in Koranda’s re-
ligious-political views. The scholastic method is in Koranda’s works present 
only partially in refutation of the opponent’s arguments and confirmation 
of his own opinion is a foregone conclusion.

Koranda was thus a conservative Utraquist who expressed rather rad-
ical opinions in sharp critiques of the Catholic Church. For Koranda, like 
for all Utraquists, Scripture was the foundation of God’s law; determining 
the administration of the church, its teachings, and its only correct inter-
pretation was Utraquism. However, in accordance with the so-called Cheb 
Judge, Koranda recognized the apostolic tradition, the Church fathers, and 
the Church scholars as long as they didn’t contradict Scripture. This in-
cluded the question of obedience, a topic stressed by Catholics. Koranda, 
like Jan Rokycana and Martin Lupáč, was convinced of the irreversible va-
lidity of the Compacts, which he understood as a  guarantee of religious 
freedom for Utraquists in accordance with the resolutions of the councils 
of the cities of Prague of 1448. However, he didn’t recognize the same free-
dom anchored in the Compacts for Catholics. But in contrast to Lupáč, he 
never expressed the radical thought that communion from the chalice is 
valid regardless of the view of the Catholic Church and thus the Compacts 
need not be confirmed by the Catholic Church. He stressed the Compacts’ 
validity, which confirmed Czechs and Moravians as loyal Christians who 
accepted communion from the chalice and which prohibit attacks against 
Hussite teachings or ritual practices. His polemics not only delved into the 
past, but also commented on current events, such as church councils and 
the acts of the popes. 

It is also necessary to mention that Koranda’s definition of Utraquism 
indivisibly includes a national and religious identity: In his view, Utraquism 
is simply a trait of ethnic “Czechs.” Religious identity itself, referred to in 
the texts, was accepted to a  greater degree in his works from the 1490s, 
specifically in the Traktát o velebné a božské svátosti oltářní published in 
1493. Koranda’s role as a  lay administrator of the Utraquist clergy, which 
he took up at the start of the Jagollonian period, is most clearly represent-
ed in his letters to Jan Zajíc of Házmburk and indirectly referred to in 
the above-mentioned 1493 publication. Besides his role as administrator, 
Koranda’s political identity was most clearly seen in his role as a univer-
sity master that would welcome foreign delegations with friendly words, 
while a certain part was also played by the message to Rome of 1462. It is 
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necessary to note both Hilarius Litoměřický and Jan Zajíc refer to political 
or legal state identity (directly and indirectly) in their works as well.

Koranda’s writings attacking the Bohemian Brethren are also consistent 
with the contemporary discourse, where he took the works of Jan Rokycana 
against “heretics” as inspiration. It’s also noteworthy that two of the three 
surviving Rokycana letters were copied into his collection of writings (the 
so-called Clementine Manual Book), which was compiled in connection 
with his role as the administrator of Utraquist clergy. In the case of one of 
the letters, this is the only known surviving copy. 

Although Catholics viewed the Utraquist Church as heretical, the ap-
proach to the Bohemian Brethren and the followers of Mikuláš Vlásenický 
was in the spirit of old traditions and significantly relied on the past prac-
tice and procedures of the Catholic administration. Koranda’s texts targeting 
“heretics” addressed the King as the highest lay authority and the gentry as 
lords in accordance with Utraquist beliefs that the feudal lord should act in 
these matters. He also appealed to Utraquist clergy who were to help the con-
sistory discover “dangerous” heterodoxy. A relatively large amount of these 
texts, which can be estimated on the basis of the preserved fragments of files 
from the Utraquist consistory and copied treatises, prove the existence of 
a systematic effort to suppress these radical sects by the Utraquist Church 
despite the opposite appearance in the case of Jan Zajíc of Házmburk.

However, in comparison with the often very radical arguments against 
Catholics, the texts targeting the above-mentioned radical sects reflects Ko-
randa’s strong conservative bent and attempt to maintain the status quo. Be-
sides specific aspects of the faith, such as the view of the sacraments (espe-
cially the Sacrament of the Altar) or the clergy, he also criticized the morals 
of the Brethren. Koranda negatively viewed their emphasis on performing 
good deeds, outward expressions of religiosity, and the conviction of their 
own exclusivity, which was a  thorn in the side of the majority Utraquist 
Church. He used lively and expressive language in some cases, though less 
than in the case of Catholics. However, he did not avoid embarrassing his 
opponents in some cases. Although there are only two letters understood as 
a personal polemic with a “heretic,” it is clear these writings were primarily 
written by Koranda as a Utraquist official.

The intellectual foundations of his activities as the master of the fac-
ulty of arts and administrator of the Utraquist Church can be partially 
determined by the surviving remnants of his library. Koranda was a true 
bibliophile and took a very active role in literary culture. During his long 
life, he compiled an immense collection of books, of which 71 volumes are 
known today. About two-thirds of them were manuscripts. It is not sur-
prising Koranda concentrated on collecting the works of John Wyclif, Jan 
Hus, and first- and second-generation Utraquists as well as those by the 
church fathers that the Utraquists used as a foundation for their beliefs. The 
significant portion of books about sacramental theology, especially about 

252  |  Václav Koranda mladší



the Eucharist, is also unsurprising. Koranda also had great respect for his 
teacher, Křišťan of Prachatice. Like him, he studied astronomy and other 
physical sciences, which is reflected by the books in his collection on those 
topics. His interest in ethics was also reflected in his treatises and he col-
lected literature about polemics of the day, especially the works of Gregory 
of Heimburg. 

When compared to the library maintained by the professors of the 
Kraków University, his book collection seems rather conservative. This 
can be seen in humanist works, which Koranda had knowledge of, but he 
staunchly rejected this vein of thought that at the time was understood as 
a new paganism. He thus selected only the humanistic works that matched 
his precise and specific interests. While he may have acquired the letters 
of Pius II out of a personal interest in the works of the Pope (who he had 
met personally), other works reflecting his personal preferences stemmed 
from his position. The Donation of Constantine by Lorenzo Valla was cop-
ied to criticize the document the Pope and the Catholic Church used to 
appropriate temporal power. Political works, like Valla’s supposed dispute 
between a priest and a knight, and Marsilius of Padua’s Defensor pacis, were 
probably acquired for their sharp anti-Papal bent. We also know he disput-
ed Sulpicius’s humanist grammar in education and supported the proven 
scholastic works of Alexander de Villa Dei. This was in spite of owning 
Valla’s Elegantiae, a work known to have been owned by the humanist-ori-
ented Václav of Chrudim, and which was also familiar to Tas of Boskovice 
and Jan of Rabštejn. He has a similar approach to works based on ancient 
ethics, and these works (such as a first edition of Ovid) are often marked 
and commented with Koranda’s notes.

Koranda would often write his comments into his books, both printed 
and manuscripts, an act that was very typical of him. For example, he com-
mented on important libraries of the past in a chronicle he was reading. 
His additions make clear his interest in contemporary history as well as the 
representatives of the Catholic Church that Utraquist leaders would define 
themselves against. In some cases, the writings are very succinct; summa-
rizing a paragraph’s content or acting as a guide for the reader. This gives 
us little insight other than Koranda’s regard for the text. His own interests 
can also be seen in the manuscripts he had copied or that he transcribed 
himself, as well as the newly-printed books he acquired. His body of works 
included two volumes of his own transcribed works, his own theological 
dictionary, and, unknowingly, extensive discarded documents in the bind-
ings of three of his books. 

Koranda lived at a time when the domination of manuscripts started to 
be replaced by printed books. Most of his library of traditional Utraquist 
works is in manuscript form, but Koranda was also very actively interested 
in printed books. The remnants of his library do not contain a single book 
published after 1500, but as books from the beginning of the 16th century 
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were later re-bound in more modern covers, usually destroying any docu-
mentation of the original, it cannot be said that Koranda did not acquire 
new books after 1500.

Koranda’s collection is mostly made up of manuscripts that are usually 
convoluted works of various genres, which is why the number of volumes 
from each area can only be estimated. Even with this limitation, it can be 
said that more than half of Koranda’s books were of a theological nature, 
while other areas typical for Koranda (astronomy, rhetoric, and ethics) 
are usually represented by only a  few volumes. In terms of language, the 
dominance of Latin is interrupted by only a few Czech works recorded in 
the Clementine Manual Book and Koranda’s margin notes were exclusively 
written in Latin. It is also necessary to note that we are only working with 
a  fragment of his library and thus it is very unlikely he did not own any 
manuscripts or books written in Czech despite not having any evidence to 
the fact (the exception being the only Czech version of Aesop preserved in 
the discarded papers). The library also lacks printed versions of his own 
works. Koranda’s scope of interest was probably much larger than the sur-
viving volumes demonstrate as shown by his quotes of other works in his 
writing and in his margin notes, but those works were not preserved. 

It’s possible to ask what aspects of Koranda’s life and works represented 
the medieval period and what was a harbinger of modern times. This con-
servative representative of third-generation Utraquism favored traditional 
values and preferred scholastic learning. He was interested in innovation, 
but only within scholasticism, which is why he and other university mas-
ters, both Utraquists and Catholics, incorporated the works of Jan Versor 
into the teaching of the Prague university in the 1450s. The way this con-
summate bureaucrat treated his opponents in his polemics shows he had 
developed an abstract understanding of texts, which was strengthened by 
the rise of printing. His individuality, seen in his comments written into 
the books in his library, is something that can be considered modern along 
with his political pragmatism. It’s therefore easy to agree with the older, 
nearly intuitive conclusion made by Josef Macek: “It can’t be ruled out that 
only a lack of sources shines an odd light on the administrator’s actions, as 
he’s often radical in theology, although politically he was more cautious and 
is more of a fair-weather fan who prefers to join the winners after the fact.” 

přeložil Yon Pulkrabek
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